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On Pesach we set aside a cup for Elijah. It seems strange that Elijah
should be the central figure on the holiday of Pesach. After all, it
was Moshe who took out the Jewish people, but Moshe's name is hardly even

. . . ron, R
mentioned in the Haggadah, only once in a quotation, G-d is the true
hero of the story of Pesach. Yet, we also make Elijah the central figure.
We set aside a cup for Elijah. We sing E:h 1 HaNovi. Why should it be
that Elijah should have this prominent position at the seder? After all,
Elijah was basically a failure. He was not able to convert the people
back to the true religion. He staged great spectacles, and the people,
at the end of the spectacle, would say, "G-d is G-d," but then they would
fall away. Then they would return to their old ways. He made no lasting
impact on the people. He knew that. He knew that he could not influence
the community that Ahab and Jezebel controlled. Ahab was originally a
ruler who treated his people well. He did not follow their religion,
and he allowed Jezebel to introduce idolatry, but later, under the influence
of Jezebel, he even violated Jewish moral code and had Novov put to death
because he wanted his vineyard. He framed him, and Elijah thundered against
him but to no avail. He was not able to convince either Ahab or Jezebel
or the people to follow G-d. He became so discouraged that he went out
into the desert, and G-d showed him a vision in which he-said-érat G-d‘fb‘l\.k\k/
was not in the storm and was not in the whirlwind but G-d was in the still,
small voice. He realized then that he could not accomplish his mission
and he turned over the reins of prophecy to Elisha. Elisha was much more
successful than Elijah. He, in effect, made a revolution in the northern
kingdom of Israel that reached all the way to the throne, and he brought
the people back to the Jewish religion. He did not do it by spectacles.
He did it by small deeds of kindness, by personal example. Elijah was
a thundering prophet; Elisha was a quiet prophet, a prophet who specialized

in good deeds. Why is it then that Elijah becomes the central figure,
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so to speak, of the seder? Why is it, too, that we open the door for
Elijah? If Elijah could visit every single home of the Jewish people,
why is it that we have to open the door for him? What's more, we all
know that Pesach is a holiday of Jewish commitment, per se. It is different
than Rosh Hashonna and Yom Kippur. Rosh Hashonna and Yom Kippur are more
universal holidays. They are holidays which speak to the individual.
They speak about guilt and repentance and how to make yourself right
to G-d, but Pesach is a holiday which speaks about Jewish continuity.
It speaks about the fact that the Jewish people have a special mission
to observe in the world, and that we must make sure that the Jewish people
can continue. It is a known fact that more people observe Pesach than
observe Rosh Hashonna and Yom Kippur. Even if all the seats in all the
synagogue in America were filled they would only hold half the Jews in
America, while we know that 80% to 90% of Jews in America hold a seder.
Why is it, though, that séﬁer, having a meal at home, is what preserves
the Jewish people, not big public demonstrations, not gathering together
at the synagogue? It is the home that really provides the central force
for the preservation of the Jewish people. We all know it. Even those
Jews who are not religiously inclined and even those Jews who are not
known to be supporters of the Jewish community, yet they realize that
Lo

NG
there is something in Judaism which should be , and, therefore,

they hold this seder.

The rabbis tell us that there are three phrases in the Torah in which
we are urged to remember the exodus from Egypt. One is, "In order that
you should remember the day of your going out from the land of Egypt"
in Deuteronomy, and that we do every day. We remember the exodus from
Egypt when we say the Shma, when we put on Tephillin, when we say the

kiddush on Friday night. We remember the exodus from Egypt in almost
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every single Jewish observance. Then we are again told, "Remember the

day you went out from the land of Egypt". That we find in the Book of
Exodus. The word "Zochar" is used. That word "Zochar'" is unique and

is used also when we refer to the Shabbos, to remember the Shabbos. Then
we not just supposed to remember with our mind, but we are supposed to
remember with our body. It is supposed to affect our emotions and our
whole being, and that you could only do if you changed your whole way

of life. That's why on Shabbos we do not work. We remember that G-d
created the world. We change our way of doing things, and this makes

an impress on us. We know that you can know things from the mind, but

they will not make any impression on you. How many times have we gone

to a doctor and seen him smoking his big cigars while telling us that

we have to quit smoking, and as his potbelly protrudes over the desk he
tells us that we have to lose weight. The doctor, of course, knows what

is right, but it has not affected his personality. He has not integrated ﬂlﬂlﬂ
his personality because he does not follow his own advice. His advice

is true and right and he should follow it, too, but he has not integrated
it into his personality. It is only a cerebral thing. It is not something
which touches his heart and his whole being. When the Torah says, '"Zochar,
remember the Shabbos” it is supposed to touch our whole being. We are

to change our whole lifestyle on that day. We do things differently,

and on Pesach, too, we do things differently. Also, when G-d tells us

to remember Amalek it is not just remembering Amalek, but it means that

we are supposed to wipe out the evil that Amalek represents by writing
checks for charity, by dilluting the sorrow of others, by being an expert
in how to overcome the diseases of mankind, by being a compassionate,
compelling human being. It is not just enough to remember with the mind.

We have to change our way of living, and that is, of course, what we do
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on Pesach. On Pesach we change our way of living so we should impress )”AGISW\
on our children, "And you should tell your child" about Pesach and about

what Pesach means and about how Pesach affects the whole world.

Why is it, though, that Elijah is the central figure in the story of Pesach?
The reason is, my friends, perhaps connected to what the rabbis tell us
about dreams. What is Pesach about anyway? Pesach is about redemption, i7"
is about the dream of redemption? That is what Jewish history and Judaism
is all about. It is how to redeem this world and make it a wonderful,
beautiful place. What is it that is required? The rabbis say that when
you have -« dream you should not worry about all your dreams. There as® I3
only one type of dream which is true, and that is a dream, they say, which
comes near the dawn and & is also a dream which bhas the interpretation

of ‘I"dream withinﬁ'dream:ﬁ’and it is also a dream which gives you a task.
Unless these three conditions are met, then the dream does not amount

to anything, but if these three conditions are met, then you dream is
worthy and will be fulfilled. If you dream in the early morning before
dawn then it means you are dreaming of redemption, you are dreaming of

the day which is coming, that you are going to make a better day. ?l'u‘L_
interpretations »a the dreall'rtells you how you can accomplish the dr &,
apgd=then you have to do au%g;ivn. If you do not d&ﬂn, then,

of course, a dream will never come to be. That is why we open up the

door for Elijah. We open up the door for Elijah because we must do something.
G-d helps those who help themselves. In fact, even in Egypt they had

the first seder when they were not free. They ate their seder and their
matzah and Korban Pesach and bitter herbs when they were still not free.
The redemption did not come until after midnight when the firstborn were
slain, thxt they had already begun their seder. Even then the redemption

started first in their head with a dream, and they had to act themselves
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They had to slaughter the lamb to show that they were courageous and were
rejecting idolatry because the lamb stood for the incarnate spirit of

Aries, and the lamb could wreak havoc on the people unless they bowed

down to him and did all sorts of immoral things in front of tmm, but we
rejected those ideas. We had to prove our bravery. We had to do something.
We put the blood on the door to show the Egyptians that we were not afraid,
and those who did not put the blood on the door were killed. It was not
‘tire—way—that_they-egid that if you touched a lamb you would be killed.

It was those who did not touch the lamb who were killed. We had to do
something. We open the door to Elijah to show that we believe in redemption

and that we are willing to work for redemption.

Why, though, is Elijah the central figure? Because it is true that Elijah

was not able to implement his dream, but Elijah was a dreamer par excellence.

Elisha was the implementer of the dream, but Elijah was the bearer of

the dream. Elijah blazened the dream throughout Jewish history. He made

such an impress in his own generation even though he did not change the

generation, but he impressed tﬁl generation with his dream. He was able

to transfer his dream to others who were able to implement it. We, too,

must learn how to transfer the dream to others, to accomplish as much
M_kﬂu’)

as we can to fulfill the dream, but we have to learn how to transfer to

our children, and that is why Pesach is a family affair. That is why

it says, "And you should tell your children...". You should tell your

children the importance of the dream. You should bring this dream of

redemption to fruition. We should make it a reality in our own day.

The only way we can do this is to teach our children how to sacrifice.

One of the reasons why American Jewry is in the doldrums, so to speak,

is because our people have not been taught, the children have not been

taught that Judaism is more than fun and games. Judaism requires sacrifice
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and without sacrifice it will not endure, but today we have taught our
children that Judaism is beautiful and wonderful and fun and games, but

if it requires any sacrifice, forget about it. We'll do it later. If

it requires any monetary sacrifice, if it requires that you have to give
up football games or a dance, then don't give up those things. It's all
right. Judaism will forgive you. G-d will forgive you. That is not

the way we teach our children. If Judaism is important you have to willing
to eat matzah, you have to be willing to eat bitter herbs, you have to

be willing to do what is neccesary in order to make the dream come true,
and it requires hard work and sacrifice and dedication and devotion.

Unless we teach our children*&t thensé;n‘?'c{l\ream*wz.ll not become a reality.
Today we are living in a wonderful age, an age where true redemption is
coming closer and closer. We see this with the exodus of Russian Jewry
that ‘l have a wonderful opportunity to bring this redemption even closer,
and it is our responsibility to make it come true. We have to reach deep
in our pockets. We have to help. We have to convince our children of

the importance of the message. Elijah stands out as a beacon of the Jewish
dream. We cannot let him down. We cannot let Jewish history down. We
have to teach our children that they must take hold of the dream and make

it a reality in their lives. They can do it, and we can do it, and eventually

the world will be redeemed, and the Masiach will come. Amen.




